A Grand New Narrative: the exodus to freedom, the struggle to be human.
 
Let me offer a new story of life because the old story of reality and life, though still widely present in remnant form, is bankrupt. The old story was almost entirely a mythically and religiously informed narrative of reality and life. It told us in mythologized terms of the creation of all things, including humanity, and that there were angry gods behind the forces of nature which needed to be placated, that gods controlled all things in life, and it told us of such things as the Fall of early humanity (i.e. primarily in the Western traditions) and the subsequent decline of life toward some future disastrous ending. Theologians like the Persian Zoroaster provided a uniquely dark version of this last apocalyptic element that profoundly influenced western religious traditions (Judaism, Christianity, Islam) and hence Western thought. He spoke of sinful humanity corrupting the world and being purged in fiery conflagration at the end of the world. Similarly, Eastern religious traditions also spoke of the decline of life toward a worsening future (Eliade, History of Religious Ideas). The old story also presented varied salvation schemes that differed from religion to religion.
 
With the ongoing emergence of the scientific or rational approach to viewing life we have discovered a radically new story of reality and life, a story not of decline toward disaster but of progress and development and advance. Unfortunately, for millennia this grand new story has been buried under distorting mythologies such as that of apocalyptic.
 
The emergence and rise of humanity and human civilization/culture is the core theme of this new story of reality and life. Central to this emergence was the granting of the gift of consciousness to humanity. John Eccles says that nothing in materialist science can explain the wonder of the consciousness mind. It can only be understood as a gift from a greater Intelligence or Mind (the same point is made by Joseph Campbell in Myths To Live By).
 
Consciousness gifted people with the awareness of what it means to be human or humane and the desire to create a more humane existence. This led emerging humanity to mount a great escape from slavery to animal drives and to begin the movement toward the freedom to live as human. Human emergence and development can actually be viewed then as the grand story of the liberation or exodus of humanity. It is the story of humanity leaving animal existence to become genuinely human; to conquer dark nature and the animal in order to live as truly human. Everything leading up to this was simply preparatory to humanity’s liberation. The creation of reality, the creation of life, and the creation of a complex organism that could mediate consciousness (the human brain), along with the gift of consciousness and its slow emergence and growth in the context of an animal world which provided a stark contrast with the human; this was all part of the struggle of early people to become free and human. It was all preparation for the human exodus to freedom.
 
The emergence of human consciousness was the critical factor in the human exodus as it introduced the new human features and impulses that would take humanity in an entirely new direction from animal behavior and existence. These new impulses have inspired us to move sharply away from coercion and force, from domination (Alpha males), and from exclusion and destruction of outsiders (destruction of competitors for resources). James Payne, among others, has traced the historical movement of humanity away from the practices of coercion and force (A History of Force). C.S Sherrington comments on the ruthless struggle for survival that defines animal existence and he then expresses our liberation from such existence as an “escape”. “Its world was under a rule of might-is-right imposed by violence, and pillared on suffering. But yet the spell of urge-to-live was over it all. Re-picturing that life, so far as we can, we marvel and rejoice at our escape” (The Human Mystery, John Eccles, p.119).
 
The primacy of freedom in our exodus is absolute. Why is freedom so important to becoming truly human? Because to unleash human persons into freedom is to unleash the unlimited potential of the creative human spirit and all the consequent good that flows from this. So freedom is the one truly essential thing to being human.
 
Frederick Hayek notes the obligatory relationship between freedom and human creative potential in the Conclusion to his book The Road to Serfdom. He says, “We have reached a stage where it is more important to clear away the obstacles with which human folly has encumbered our path and to release the creative energy of individuals than to devise further machinery for guiding and directing them- to create conditions favorable to progress than to plan progress” (p.261). John Eccles also says much the same in arguing that “we require a free society, for only under such conditions can there be a free-flowering of man’s creative powers” (p.122, The Human Mystery).
 
Now my own view of the new story of reality and life is somewhat anthropocentric. I would base this in part of the discoveries of physics (Quantum theory as outlined in books such as The Quantum Enigma). There is no reality aside from that which is created by conscious observers. That’s us. We are central to the existence of the universe and life. I would therefore argue that the universe and life exist to provide the environment for people to live out this grand story of exodus. The universe and the earth offer a stage for our individual stories and adventures of struggling to be free and to be human. Each one of us contributes something unique and personal to the greater overall story.
 
Even before the modern scientific revolution that began some four centuries ago, our more remote ancestors had already began to discover various features of a more humane existence and those discoveries were the earliest human probings toward liberation. They were the initial steps into the entirely new way of life that humanity has taken. Their insights constitute the beginnings of the new story of the struggle to be human. They are achievements that forever mark out the uniquely new direction that is entirely unlike anything previous in animal life. We remain unaware of the details of many of their new insights and breakthroughs as they were never recorded but were first made in the mists of oral prehistory. Nonetheless, they were all invaluable in the early stages of preparing people for the exodus to freedom. Their insights helped to prepare people to answer the great question faced by every conscious person- What does it mean to be human? They may have just added some incremental insight to further clarify some aspect of how to live more humanely, or how to do the right thing, the human thing. But they no doubt prepared early people to see more clearly the primacy of freedom and love as the supreme human values.
 
This grand exodus from animal reality, the movement away from coercion and force, from domination, exclusion, and destruction of competitors, this escape from dark nature, from the animal to the human, marks the human story as one of endless and irreversible progress, development, and advance toward something better, something more humane. And while it is true that we have our origins in animal reality, we are no longer animal except in physical form. We have received the transcendent gift of consciousness and it is the faculty that now relates us to something uniquely transcendent in the universe. This is the Light that shines in human minds and is leading us away from the darkness of animal existence. With it we have brought into existence human culture and civilization with its philosophy, theology, science, history, literature, art, and technology. As Eccles noted, “Humanity with its wonderful cerebral endowment… was able to bring into existence something radically new and completely unpredictable”, Human Mystery, p.100).
 
Consciousness has forever changed our basic makeup. We are no longer just another species of animal, the 2 percent genetic difference from chimpanzees. We are now something profoundly unique, possessing a transcendent gift that makes us in fact god-like and not animal. It is no disservice or disrespect to the rest of life to recognize and value what we are as human and to understand what our true place is in the overall scheme of things.
 
In the following paragraphs I will detail just a smattering of the more notable features of our exodus and progress toward a more humane future; features that have to do with the core driving forces of human advance. These would include such things the fundamental human desire for freedom to express creativity and potential and the basic impulse to create a better society and world. These are drives that affirm life, progress, and freedom. At the core of these desires and impulses is hope for a better future. The following material offers just a smattering sample of the countless insights and advances made by so many varied persons over the eras of the past.  
 
A Brief History of the Insights and Achievements of the Human Exodus
 
Even our brains were designed with a basic orientation to bring into existence something radically new and completely unpredictable. Something more humane. John Pfieffer (The Emergence of Humankind) notes that the earliest human brain had developed memory units called mnemons which are a small cerebral unit of interconnected nerve cells. These receive nerve impulses from sense organs and send appropriate messages to muscles, preferably messages to approach novel things, unless experience warns otherwise. The mnemon, says Pfieffer, is designed with a built-in positive bias, an orientation to approaching new things in life. He then concludes that we are designed to be optimists, to have great expectations, and to approach life with high hopes (p.126).  The human brain is designed for hope and to expect something better. It is oriented to hope and embracing the new. This makes hope/optimism an essential feature of being human.
 
Unfortunately, the great enemy of human hope has been the dark mythology of Fall/apocalyptic that has relentlessly undermined the natural human orientation toward hopefulness. Apocalyptic has to do with the darkness and fear of animal mentality. It is not what we are as genuinely human. It is a theology of hate that has too often dragged human spirits back down into fear and despair and held them in slavery to the drives of pre-human existence.
 
Eccles, along with Pfieffer, says that larger human brains enabled the earliest humans to imagine and to plan so they could hunt more successfully. They were able to communicate and cooperate, to organize for hunting larger animals (herds) and to fight enemies (Human Mystery, p.93). This early group cooperation was all learning and preparation for the complex existence of later civilization. Others have noted that the human cortex is the most complex organism in the universe. It is uniquely suited to mediate human consciousness and to prepare humanity for its great exodus to freedom and human civilization. Our brain has been designed to support our development as truly human.
 
Eccles also says that cultural development is exclusively human. Culture is human-created (p.98). Human culture includes the material world of physical objects- tools, machines, buildings, books, works of art, and music. It includes the consciousness of individual persons- personal perception, thinking, emotions, intentions, memories, dreams, and creative imagination. It also includes objective knowledge which would encompass philosophy, theology, scientific knowledge, historical knowledge, literary ability, artistic talent, and technological ability. 
 
Evidence of the earliest human culture is visible in primitive tool-making. There we find the first emergence of an aesthetic sense, and early human sense of design, purpose, and creativity. Tool making reveals not just utility but also artistic ability and awareness. Also notable in early tool making is that primitive humans had progressed in purposiveness, imagination and perseverance. While the earliest tool making has been traced back some 2.5 million years ago, it was quite primitive in nature. Around 500,000 years ago there was more purposeful effort in tool making, more of the nature of craftsmanship. “This means that human beings who lived half a million years ago were able to teach their young skills that they had learned from their fathers in most minute detail…Such teaching requires both speech and firm discipline…In short, human society was already a reality when the hand ax choppers of the world had begun to turn out a uniform product” (Carleton Coon quoted in Joseph Campbell, Primitive Mythology, p.365). Eccles says that 250,000 years ago craftsmen were envisaging the final form of stone and planning the required flaking to achieve the desired form and then engaging in much persevering effort to attain it (Human Mystery, p.116). Hawkes adds the comment that “It has been agreed to recognize as men the beings who first started to use their hands and brains to make tools. (Also), the mastery of the animal’s fear of fire was a bold step of early humanity. The hunting band gathered around its hearth is already far removed from the beasts” (Prehistory, p.454). Hawkes then traces the progress in human consciousness that emerged with such things as imaginative expression through art and language and other advances in early technology.
 
It is also remarkable that the earliest evidence of self-consciousness and human compassion toward others can be found some 100,000 years ago in the care for the dead. Neanderthals carefully disposed of their dead by including food and weapons in their graves. This is also evidence of the earliest awareness of a transcendent element to existence as it appears they perceived ongoing life beyond the veil of death (Human Mystery, p.115).
 
The emergence of self-consciousness at that early time would have involved the experiences of wonder, beauty, excitement, and enthusiasm along with fear, anxiety, and death-awareness, says Eccles. With the emergence of that consciousness we also find the awareness of and development of human values. Another piece of evidence for the development of the human value/feeling of compassion at that time was the discovery of the skeletons of two Neanderthal men that had been incapacitated by severe injuries. “The bones indicate that these incapacitated creatures had been kept alive for up to 2 years, which could only have occurred if they had been cared for by other individuals of the tribe. Compassionate feelings can also be inferred from the remarkable discovery that burials at that time in the Shanidar cave were associated with floral tributes, as disclosed by pollen analysis (p.119). Neanderthals possessed feelings for others as persons like themselves.
 
Jacquetta Hawkes also comments on the early development of emotional bonds among Neanderthals. She says, “Ceremonial burial, the interment of food and weapons with the dead, which is found among the Neanderthals, suggests a heightening of family and social feeling. Notions of the dead living on, the wish to provide for them, mean that they have an emotional survival in the minds of the living. That is where the after-life takes place. It is true that provision made for the dead may be to appease dangerous ghosts, but the fact that a young child could be buried with as much care and ceremony as any adult should mean that an emotional bond was paramount” (Prehistory, p.182).
 
Hawkes adds further detail on a variety of key elements in the human exodus to freedom in her treatment of human civilization- The First Great Civilizations. She says that of all the great creations of humanity none compares to the creation of human civilization.
 
The earliest civilization was in the Tigris Euphrates valley which is where the Sumerian state originated. What actually brought people together to form the new urban centers of this region is not clear. It could have been the desire to trade for goods that others produced. Trade is only possible if people can restrain their natural violent instincts enough to make cooperation possible. Paul Seabright suggests that this restraint and cooperation may have led to the spontaneous organization of human groups on a larger and more formal scale (In the Company of Strangers, p.3). Trade required mutual trust. It required strangers to treat one another as honorary friends, he says. Such trade allows diverse groups of people to settle together in harmony.
 
Previous to civilization people lived in small bands of basically extended family members and there was a lot of hostility and violence toward outsiders (p.52-53). While those small bands provided some level of self-sufficiency, this did not prepare the bands to handle significant disasters. Larger groups of people in later civilization led to specialization of occupation, greater wealth, and more resources and this enabled suffering people to benefit from the help of others. Also, groups that cooperate are more economically successful (p.55). 
 
Perhaps civilization began in the Tigris Euphrates valley because the denser populations of the new urban existence prompted increases in food production which only rich alluvial soils could sustain (The First Great Civilizations, p.5). This may have ramped up food production (farmers producing more than just for their own families) which enabled others to engage in non-farming activities such as crafts, military, and other professional occupations.
 
The Sumerians were also the first to develop writing somewhere around 3000 BCE. This new skill emerged from their former system of numerical notation employed to keep track of temple sacrifices and crop production. Hawkes suggests that writing is the greatest human invention of all world history. It would be followed in subsequent centuries by a growing tradition of story telling and literature. But in the early centuries of writing, Sumerian literature lacked individual characterization and humanity. As Hawkes notes, the heroes do not seem quite human (p.240-242). Nonetheless, writing enabled people to pass on their creative insights to following generations.
 
Further, the Sumerian’s calculation of crop areas, along with calculations of stores of grain and bricks, stimulated rudimentary mathematical skills. Their measurement of time and observation of stars and planets, all important in managing the agricultural year, were elements in a primitive science and the further development of the human intellect. The immense time that Sumerians spent on crafts also revealed a love of exercising creative skills (p.47).
 
Other developments that occurred in Sumerian civilization included the moderating of the absolute authority of kings by a council of elders (male citizens). This appears to have been an early stirring of the democratic spirit but certainly was nothing like modern forms of democracy (p.34, 152, 155). Also, there was some evidence of early private property- people could buy and sell land and other products in free markets. And there were citizen assemblies to voice complaints and seek justice (p.150-55). Eccles suggests that during much of the history of Sumer there was an amazingly open and tolerant society where the rights of individuals were respected and even safeguarded by the first legal code which was unfortunately replaced by the much harsher code of Hammurabi (Human Mystery, p.114).
 
Leaping over the centuries to the Axial Age (800-200 BCE) we find the emergence of a further refinement in human consciousness- the development of a more individual consciousness with individual personhood or self-consciousness (Julian Jaynes also speaks to this in his book The Origin of Consciousness). This new refinement in consciousness led to a greater awareness of life being shaped by personal choice and action and it stirred a sense of personal responsibility (Karen Armstrong, History of God, p.27-28). This new awareness led to a greater valuation of humanity and “the desire to take control of destiny” (p.29). Armstrong also suggests that this new awareness led to increased understanding that the divine reality pervaded, sustained, and inspired humanity. It was the experience of a new dimension of the self as part of some greater transcendent reality (p.30). Armstrong says, “there was general agreement that human life contained a transcendent element that was essential…they were united in seeing it as crucial to the development of men and women as full human beings” (p.39). Transcendence was becoming crucial to properly valuing human beings.
 
The Axial Age was also a time when the value of compassion emerged as a supreme human value. The Hebrews began to emphasize the characteristic of compassion in God and Buddhists began to value compassion as a supreme human value. The Jewish prophetic tradition also emphasized justice not as retaliation but as liberation of the oppressed and suffering. They began to argue that God did not need to be placated with sacrifice but rather wished for the humane treatment of others (Hosea 6:6, Micah 6:6-8). They were discovering that God was compassionate. This was evidence that a new level of humane consciousness was emerging. 
 
Joseph Campbell says that a new awareness of humanity in the gods actually emerged earlier in the Egyptian tradition. “At the high period of the Pyramid Age itself, a new comparatively humane, benevolent, fatherly quality began to be apparent in the character and behavior of the pharaohs of Dynasty IV (roughly 2500 BCE)…even the gods had become kind…the king looked graciously upon  his servants, loved them, praised them, and gave them rich awards…they gave praise to the deceased (god/king or pharaoh) for never having perpetrated evil, taken from anyone his property or servant, never having abused his power, but having always behaved justly: there were even mentions of filial piety and marital love…Thus, in the way of a communal psychoanalytic cure, the civilization was brought, through the person of its symbolic king, from a state of fascinated cosmic seizure to one of reasonably balanced humanity. Human values projected upon the universe- goodness, benevolence, mercy, and the rest- were attributed to its creator, and the taming of the pharaoh was achieved as a reflection of this supposed humanity of the universal god” (Oriental Mythology, p.95-96, 101).
 
Later, around 700 BCE another radically humane insight was made by the Sumerians. In a wisdom tablet dated to this time there is a statement that is prescient of the most humane insights of the historical Jesus. The tablet reads, ““Unto your opponent do no evil; your evildoer recompense with good; unto your enemy let justice be done; let not your heart be induced to do evil…the one  begging for alms, honor, clothe; over this his god rejoices, this is pleasing to Shamash, he rewards it with good…” (The First Great Civilizations, p.213).
 
Also, in the 7th Century BCE Greek slave women first began to agitate for personal freedom (Orlando Patterson, Freedom: Vol 1). Then in following centuries the Greeks began the critical shift in consciousness toward viewing life rationally and not mythically. They became passionately interested in logic and reason and this would eventually form the basis of modern science. Charles Freeman says that in the Greek tradition reason and empirical evidence were central and the material world came to be viewed as operating “according to its own ascertainable laws rather than in response to the interventions of the gods” (The Closing of the Western Mind, p.77).
 
Freeman offers more detail on the Greek contribution to advancing human consciousness in his book The Greek Achievement. He notes that the Greeks advocated a new emphasis on human independence and freedom of thought. Protagoras of the fifth century BCE challenged the traditional belief in gods and argued that people had to create their societies based on laws that suited them best. “There were no moral absolutes; rather, appropriate laws could be developed through argument. Man remained the measure of all things and laws therefore the reflection of human society” (p.260).
 
The Greek Sophists continued this tradition of skepticism of old beliefs and advocacy for new ways of thinking. They were fascinated by human nature and inquired as to what the essence of being human was and what the status of human nature should be (p.261). Some believed that if human nature was left untrammeled then a better society would result. They encouraged questioning of traditional values rather than the unthinking adoption of such.
 
Socrates (fifth century BCE) had reservations about the Sophist’s skepticism but he introduced his own alternatives to tradition and conventional thinking. He originated the shift in Greek philosophy from understanding the natural world to what it meant to live a good life (p.265). He offered an early form of dualism with his arguing that the soul or psyche was distinct from the human body (it had a prior existence and continued after death). It was a superior part of a human being with the characteristic of reasoning power. He felt that people should use this reasoning power to give thought to the meaning of life. He also felt a person of virtue would stand against tyranny and not be swayed by the opinions of others. His questioning of the old ways led to the accusation that he had corrupted youth and earned him a death sentence.
 
Plato, a young aristocrat, was influenced by Socrates and continued this emerging tradition of free thought. He established his own school of philosophy which conducted discussions rather than formal lectures. His written works follow this pattern of dialogue and it appears that earlier in his life he encouraged independence of thought. He is known mostly for his introduction of the idea of Forms that exist beyond sense perception but give substance to all, including virtues. Understanding of these forms could be arrived at by the use of reason. But in his later years he resorted to a more tyrannical stance with the publication of his Laws, a list of regulations controlling all of life. This legacy has inspired a number of utopias, “states in which rulers claim they have grasped an ideal which they have a right to impose on others” (p.274). One was the French Revolution, and others included the communist utopias. 
 
One of Plato’s students was Aristotle (fourth century BCE) who revived the exploration of the natural world. He was more interested in a world he could actually experience, not an invisible world of Forms. So he undertook a relentless probe of everything. To do so he had to invent new concepts and words to explain what he was discovering. He was the original scientist. His dissection of all sorts of animal life made him the founding father of zoology and “his work was not to be surpassed for two thousand years” (p.277). His empirical approach, based on collecting facts about the natural world and then making generalizations about that world, was the true beginning of modern science. He also introduced the concept of modern scientific logic or reasoning expressed in his invention of syllogism- the use of two premises to produce a reasonable conclusion (e.g. all men are mortal, Socrates is a man, therefore Socrates is mortal).
 
Fundamental in Aristotle’s thought the idea of purpose of objects. Everything had a purpose. His most important work was on the purpose of man. He believed that humanity was shaped to flourish as human. Humans were distinct from other creatures in their ability to reason. And with this power they should remain in charge of their own existence. This was to be related to developing the desire to do good. However innovative he was in regard to scientific exploration, he remained bound to certain conventional ways of thinking such as the preservation of status in society (slaves deserved to be slaves, women to stay home, and free Greek citizens to rule- p.283)). Despite such failures, he is considered a key figure in the development of the scientific tradition. His work entered the Western world in the thirteenth century after being revived by Arab philosophers.
 
Freeman notes that these Greek philosophers left the world a “dual legacy” (p.283). There is the assumption of an underlying, invisible order to life which can be grasped by the reasoning mind. And against this there is the empiricist tradition where the natural world is primary and everything must be tested by observation. “The tension between the two approaches (has) provided the Western mind with the intellectual basis, at once unstable and highly creative, for what was to become an extremely dynamic evolution lasting over two and a half millennia…the secular skepticism of one stream and the metaphysical idealism of the other provided a crucial counter-balance to each other” (p.283-4).
 
Next I want to turn to David Boaz for some further detail on human development in the BCE era and early CE era. Boaz then offers some excellent detail on the great surge of human exodus that has occurred primarily over the past 500 years or so. This is the time when the human exodus to freedom literally exploded into the modern era. All of us alive today are the beneficiaries of this latest great surge.
 
Boaz presents some of the earliest concepts of human freedom in relation to state authority. He notes, for instance, that in the 6th Century BCE, Chinese philosopher Lao-Tzu, author of the Tao Te Ching, said that without law or compulsion men would dwell in harmony. He advised the ruler not to interfere in the lives of the people (Libertarianism, p.27). Then around the 5th Century BC the Greek Sophocles introduced the notion of a higher law to which even kings were subject and by which they could be judged. This idea was developed further in European civilization. It was also further developed in the Roman world by Stoic philosophers, says Boaz.
 
He then notes that Jesus introduced the notion of rendering unto Caesar the things that were Caesar’s and to God the things that were God’s. This made the point that not everything in life was under the control of the state and this would eventually lead to the idea of divided powers between church and state which was fundamental to the principles of Western freedom.
 
I would add that the historical Jesus tradition also offers some of the most critical insights on what it means to be human and therefore offers some of the most important insights into the great liberation from animal existence to live as free people. These insights are present in Jesus’ teaching on compassion as the primary human value, on devotion to humanity before anything else, on mercy, generosity, unconditional forgiveness, inclusion of all, freedom to do the unexpected and uniquely human thing (a central theme in his parables), no payback justice (no reward and punishment- also in his parables), but rather shocking generosity. And most importantly, his hardest saying to forgive and love your enemies.
 
This one particular saying of Jesus- “love your enemies”- is arguably the absolute high point that sets forth what it means to be human more profoundly than anything else in the history of human thought or imagination. Nothing has ever expressed more transcendently what it means to be human than this statement. It also sets forth more clearly and profoundly what God is like than anything else possibly could. It is the highest of high points in the great story of the human exodus to freedom. It counters all the basest drives of animal reality, drives to retaliate, punish, and to destroy. It urges, instead, that we treat others- even our enemies- as we would treat our intimate family members. In doing so we have the revolutionary alternative to retaliation, aggression and violence. While not an advocacy for extremist pacifism it does offer a robust alternative to the ongoing cycles of violence and war that have plagued human societies.
 
This highest of human ideals or values presents us with the very essence of human liberation. It points the way to freedom from hate or holding grudges and urges us to respond in the most genuinely human manner possible. There simply is no higher expression of freedom, no higher expression of god-like humanity than this. It liberates utterly from the basest of drives. It expresses the essence of what God is like. James Robinson comments on this supreme human insight in his book Jesus. In one section he treats the problem of the later additions to the original sayings gospel of Jesus (called the Q gospel). He notes the shift in Matthew’s gospel from earlier statements of Jesus regarding no retaliation and love for enemies to the later additions that claim that God will judge and destroy his enemies. He says that these later additions (redactions) gloss over “how, in Jesus’ view, one should think of God and how one should act accordingly”. He continues, “There is an explicit correlation between Jesus’ teaching about God and Jesus’ ethic. ‘Be full of pity, just as your Father is full of pity’…Here Jesus explicitly appeals to God’s pity, as the model to be followed by God’s people…the doctrine of God (is) at the basis of ethical conduct… This he does again and again…people are called upon to forgive daily just as they expected from God daily forgiveness…’love of the enemy…it did not make its appearance as a virtue among others but rather as the highest that one can ever expect from a person, as something that elevates the disciples of Jesus high above the sphere of the generally human, and makes them like God himself’”. 

 
Then later: “Jesus’ vision of a caring Father who is infinitely forgiving and hence shockingly evenhanded in dealing with the bad as well as the good, may have been lost from sight a generation later…the dramatic extent to which this transcended the commonsense justice of reward and retaliation that pervaded antiquity…the proclamation of Jesus…has eliminated that concept of retaliation as the basis for or ingredient in an ethical order…Jesus’ basic insight into the ever-loving and forgiving nature of God would seem to have been lost from sight as the age-old view of God under-girding retaliatory justice again asserted itself (in later Matthew)…(this is) the most important theological contribution of Jesus to the history of ideas…Central to the way of life that Jesus envisaged was indeed to love one’s enemies…this…is accorded the supreme value of being what makes one a son of God, God-like, since God raises his sun and showers his rain on the bad as well as the good” (Jesus: according to the first witness, p.13-25).
 
Robinson’s comments give some sense of the profound importance of this insight in terms of truly human response and the nature of a supremely humane God. He does a good job expressing the highest of high points in the ongoing discovery of what it means to be human and what is truly essential in the ongoing exodus of humanity into the freedom to live as truly human.
 
Returning to Boaz- he further notes that theories of religious toleration were developed by early Christians to counter the persecution by the Roman state. Thus began the argument for fundamental or natural rights (rights that belong to people by virtue of their being human and are not granted by states).
 
Then taking another huge leap over intervening centuries we come to a time of rapidly maturing understanding of freedom and an increasing acceleration toward describing modern concepts of freedom- the emergence of the Western tradition of freedom. A major step in the development of Western freedom was accomplished in 1215 when King John of England was forced to sign the Magna Carta or Great Charter which guaranteed every citizen security from illegal interference with his person or property.
 
Later in 1220 in the German town of Magdeburg people developed a set of laws that emphasized freedom and self-government. This was adopted by towns all over central Europe.
 
Then in 1222 people in Hungary forced King Andrew 11 to sign the Golden Bull which exempted gentry and clergy from taxation and granted freedom to dispose of assets as they chose. It protected them from arbitrary imprisonment and confiscation, assured annual assembly for people to present grievances and the right to resist the king if he attacked any rights listed in the Golden Bull. Many people were still excluded from these rights, says Boaz, but they were milestones anyway in the continuing advance toward liberty, limited government and the expansion of the concept of personhood to include all individuals (Libertarianism, p.32).
 
Later in the 13th century Thomas Aquinas and others developed the theological arguments for limits on royal power and that tyrants should be deposed. In the 16th Century the Spanish Scholastic thinkers built on the work of Aquinas- they anticipated the themes found in the work of Adam Smith. For instance, Francisco de Vitoria condemned the Spanish enslavement of Indians in the New World in terms of individualism and natural rights. Again, natural rights means that each person has the right to life, liberty and property- rights that people possess naturally, before governments are created (p2). The works of the Spanish scholars influenced Hugo Grotius and Samuel Pufendorf and through them Adam Smith.
 
This period culminates in the Renaissance and the rediscovery of classical learning and humanism. This, says Boaz, marks the emergence of the modern world after the Middle Ages. Ayn Rand summarized the Renaissance as the emergence of rationalism, individualism and secularism, “The Middle Ages were an era of mysticism, ruled by blind faith and blind obedience to the dogma that faith is superior to reason. The Renaissance was specifically the birth of reason, the liberation of man’s mind, the triumph of rationality over mysticism- a faltering, incomplete, but impassioned triumph that led to the birth of science, of individualism, of freedom” (p.33).
 
The Reformation also contributed to the development of liberal ideas and broke the monopoly of the Catholic Church. It encouraged liberty by accommodating diversity and competition among beliefs. At the end of the 16th Century a weakened church opened the way for restoration of royal absolutism in France and England. Monarchs once again extended their power and “banished representative assemblies, implemented policies of mercantilism in which states would service, guide, plan, design, and monitor the economy- subsidizing, prohibiting, granting monopolies, nationalizing, setting wages and prices and ensuring quality” (p.34).
 
Kings tried to ignore common law and to raise taxes without approval of representative assemblies such as Parliament. During this time the Netherlands became a region of religious toleration, commercial freedom and limited central government. The Dutch created a loose confederation of cities and provinces. This progress inspired liberals in England and elsewhere. English opposition to royal absolutism then began in the 17th Century. It developed out of the defense of religious toleration.
 
In 1644 John Milton published Areopagitica which was an argument for freedom of religion and against official licensing of the press. This was a time of intellectual debate. A group known as the Levellers began to set forth the ideas that would become known as liberalism. They argued that every person owns himself and has rights to life, liberty, and property and no other person has power over these personal rights.
 
The Stuart Dynasty returned to power in 1660 and tried to extend royal power but in the Glorious Revolution of 1688 Parliament offered the crown to William and Mary of Holland who agreed to respect the rights of Englishmen as stated in the Bill of Rights of 1689.
 
Let me insert here an excerpt from my essay The Genius of the Western Tradition (available elsewhere here at www.thehumanspirit.net) that covers this same historical period in England. This period marks an amazing burst of critical insights and innovations in the great human exodus to freedom as we know it in the modern world. It marks the emergence of our modern understanding of freedom. And it ushers in the greatest surge of the exodus from animal reality to a truly human existence.
 
“There are two great features of freedom that have inspired the amazing outburst of progress in Western economic prosperity and democracy. William Bernstein traces the emergence of these two features to the reign of King John of England at the beginning of the second millennium. To raise funds for further military action against an opponent (Philip Augustus in the Normandy campaign) King John “encroached on the lands of his barons, raised rents on royal tenants and confiscated their property arbitrarily” (Bernstein, The Birth of Plenty, p.68). He also promulgated laws and penalties retroactively and without warning. The barons and their subjects finally rose up, occupied London in 1214, and forced the King into negotiations. The combatants, says Bernstein, finally agreed to end hostilities by signing a long agreement that came to be known as the Magna Carta (which was an affirmation of English Common Law- “case law that governed the rights, duties, and punishment of all Englishmen- commoners, aristocrats and even the monarch”, p.68). Bernstein notes that the Magna Carta forced the king to return illegally appropriated properties and to not repeat such theft. It also codified the rights of Englishmen and extended them to all freemen, and it described in detail the procedures required to secure those rights.
 
“Bernstein comments on the impact of this document: “For the first time in history, the king was held not to be above the law…In other words, the king could not arbitrarily deprive any man of his life, liberty, or property. Due process was required, predating Coke, Locke, and Jefferson by six centuries” (p.70). What was the historical impact of this agreement? Bernstein continues: “Not since the halcyon days of Greek democracy had so much freedom been granted to so many. With that freedom came the opportunity to prosper. It is not too great a leap to see King John’s capitulation on June 15, 1215 as the fuse that would detonate the later explosion of world economic growth…for all practical purposes, Magna Carta marked ground zero for the explosion of individual personal and property rights whose shock waves reverberate around the globe to this day…the origins of modern economic prosperity are inextricably intertwined with the development of property rights and individual rights in England, beginning shortly after the start of the second millennium. This does not mean that property rights did not evolve independently in other locations, most notably in Renaissance Italy and later, in Holland. But it was in the Sceptered Isle that these rights attained a vigor, momentum, and importance that forever altered the course of world history” (p.71, 67). 
 
“Bernstein further notes, “For the first time, the king was explicitly subject to the common law…thus did equality under the law, applying to both the free peasant and to the king, make its first appearance in human history” (p.73). This was the beginning of “despotism’s decay”, says Bernstein, a process that continues to this day across the globe.
Further developments strengthened the force of these two primary driving features of Western society. The Glorious Revolution of 1688 saw the invitation of Prince William of Holland to ascend the British throne as part of a deal to restore political and financial stability to England. In exchange, “William gave Parliament legal supremacy. The Crown could no longer dissolve Parliament, and the notorious Star Chambers- Crown courts whose often barbarous rulings superseded those of Common law- were abolished” (p.209). Parliament came firmly under the control of the electorate. The result? “Ordinary Britons, no longer fearful of royal default and seizure, gradually began to trust the capital markets” (p.210). 
 
“Confirming his assertion of the impact these developments had on subsequent world history, Bernstein then lists the spread of liberal democracies over the subsequent centuries:
1790- 3
1848- 5
1900- 13
1919- 25
1940- 13 (a brief interruption coinciding with the interwar rise of fascism)
1960- 36
1975- 30
1990- 61
(End of excerpt from The Genius of the Western Tradition)
 
Boaz says that the birth of liberalism can be dated to this Glorious Revolution of 1688. John Locke is viewed as the first real liberal and the father of modern political philosophy. His ideas have shaped the world we live in with their emphasis on the defense of individual rights and representative government. Locke asked what is the point of government? His answer was that people have rights prior to the existence of government and these are natural rights because they exist in nature. People, says Boaz, form a government to protect their rights. They could do this without government but a government is an efficient system for protecting rights. However, if government exceeds this role, then people are justified in revolting against such government. Representative government is the best way of ensuring that government adheres to its proper purpose. Locke said, “A government is not free to do as it pleases…the law of nature stands as an eternal rule to all men, legislators as well as others”. Government exists to protect these basic natural rights to life, liberty and property. In these insights the English were expressing a healthy suspicion of all forms of government and these ideas were carried to the New World. This English viewpoint also influenced people on the European continent such as the French writer Voltaire who moved to England and was amazed to find Jews, Muslims and Christians all working in harmony in the London Stock Exchange. He noted that when people were allowed to trade freely their prejudices took a second place to enlightened self interest. And hence they all worked together in peace.
 
Locke’s ideas were developed further by others such as the Physiocrats who developed the modern science of economics. They argued that the best way to increase the supply of goods was to allow free commerce, unhindered by monopolies, guild restrictions, and high taxes. The absence of coercive restraints would produce harmony and abundance, says Boaz (Libertarianism, p.38).
 
The Scottish Enlightenment produced the concept that society was the result of human action but not human design. This movement produced David Hume and Adam Smith.
It was Adam Smith who became the first true libertarian. Smith did not argue solely for self interest. He argued that society could not exist without beneficence extending beyond the family. Society could not exist without justice- meaning the protection of the rights of life, liberty and property. Justice, he said, must be the first priority of the state. He introduced some of the key concepts of modern economics. Smith showed that when people produce and trade in their own self-interest they are led by an invisible hand to benefit others. To get a job, or to sell something for money, each person must figure out what others would like to have, says Boaz. “Benevolence is important, but it is not from the benevolence of the butcher, the brewer, or the baker, that we expect our dinner, but from their regard to their own interest. Thus the free market allows more people to satisfy more of their desires, and ultimately to enjoy a higher standard of living, than any other social system” (p.40).
 
Boaz says that Smith’s most important contribution to liberty was to develop the idea of ‘spontaneous order’. People often assume a conflict between freedom and order. But Smith stressed that order in human affairs arises spontaneously. “Let people interact freely with each other, protect their rights to liberty and property and order will emerge without central direction” (p.41).
 
We see this order in the free market where billions of people produce goods or work for themselves and their families, not guided by any central authority, and yet they produce wealth for themselves and others by such production and trading; wealth that benefits all. And we remember also that law, language, and money all arose spontaneously.
 
Thomas Paine also contributed to this revolution for liberty with his essay Common Sense which argued that states were at best a necessary evil. He also argued that civil society exists prior to government and that people can interact peacefully to create spontaneous order.
 
Others, like Thomas Jefferson, further developed the modern understanding of freedom by arguing that power was a great evil that corrupted and must be controlled, limited, and restricted in every way. He worked to establish a government suitable to free people- based on the principle that individuals have natural rights that precede the establishment of government and that all power a government has is delegated to it by individuals for the protection of their rights. Government must be a system of delegated, enumerated and limited powers.
 
Out of this modern discovery and enumeration of the basic principles of human freedom have flowed all the liberation movements of modern times- women’s rights, other minority rights, free trade, and so on into the modern era.
 
Boaz notes that the liberation of human creativity has created astounding scientific and material progress. Men freed from the meddling of governments, devoted themselves to their natural task- bettering their condition. In such freedom people have been enabled to discover their unique personalities and develop their unique interests and gifts- to speak, write, work, own property, trade, create, invent, innovate, and pursue their own interests. Freedom has led to the unleashing of unlimited human creativity.
 
And so we have the modern understanding of human freedom- “each person has the right to live his/her life in any way he/she chooses so long as he/she respects the equal rights of others” (p.2).
 
Boaz then summarizes the basic features of modern freedom as follows:
Individualism- this emphasizes the dignity of each individual and entails both rights and responsibilities.
Individual rights- to have secure rights to life, liberty and property. These are inherent in the nature of human beings and are not granted by government.
Spontaneous order- order in society arises spontaneously, out of the actions of millions of individuals who coordinate their actions with those of others in order to achieve their purposes. Over history we have opted for more freedom and yet managed to develop a complex society with intricate organization. 
The rule of law- individuals are free to pursue their own lives so long as they respect the equal rights of others. Any laws people hold should protect the freedom of individuals to pursue happiness in their own ways, not aim at any particular result or outcome.
Limited government- government is a dangerous institution and we should hold great antipathy to concentrated power. We should divide and limit power, generally through constitutions that enumerate and limit the powers that people delegate to government.
Free markets- the right to property entails the right to exchange property by mutual agreement. 
The virtue of production- whereas elites in the past lived off the productive labor of other people, we should defend the right of people to keep the fruits of their labor, against politicians and bureaucrats who would seize their earnings to transfer them to non-producers.
Natural harmony of interests- there is a natural harmony of interests among peaceful, productive people in a just society.  Only when government hands out rewards on the basis of political pressure do we find group conflict with people pushed to contend with others for political power, says Boaz.
Peace- peaceful, productive people are not interested in the disruption of war (p.16-18).
 
In all these varied discoveries of the fundamental features of human freedom people were learning that there is no authority outside of or above individual human persons.
 
The development of these ideas and practices of human freedom led to the unleashing of human creative potential and the burst of modern wealth creation that began to explode around 1820. Previous to this time GDP growth had been almost flat for millennia. Then it began to rise in the early 1800s and modern economic growth and development began. This has led to all that we value in life today- longer life-spans, better health and living standards, more education and leisure time, and more opportunity for personal development.
 
And in our era we have the further insights and refinements to our understanding of freedom in the work of people such as Frederick Hayek, Milton Friedman, Julian Simon, and many others.
 
The modern understanding of freedom and what it means to be human has also been informed by the new perception of life as resilient, generous, and ever rising toward something better. Life is not stingy, fragile, or declining toward disaster. Understanding these fundamental features of life is important in countering the assault on freedom coming from environmental ideology and belief. Extreme environmentalists would have us believe that nature is a closed and limited system and therefore the preservation of nature from human engagement must take precedence over human need and development. The human enterprise must be constrained and strictly limited to fit in with environmentalist’s vision of a planet covered by wilderness and supporting only a severely reduced human population. In this vision humanity is a corrupting force that abuses nature (by simply using nature) and must be constrained and controlled by central planning and state regulation. Humanity must subject itself to nature with its blind, random, dumb, and violent forces. I would argue to the contrary that nature is in desperate need of the humanizing influence of human intelligence and creativity.
 
All of these varied elements listed in the preceding material constitute something of the grand narrative of human progress toward a better future, a more humane world and civilization. Some will still question if we have really progressed- after all, wasn’t the 20th Century one of the most violent and bloody of all? James Payne presents a strikingly different perspective in his book History of Force, where he shows that rates of coercion and violence have steadily decreased over history. Also, the violence of the 20th century was promoted by a very tiny number of people who, unfortunately, were able to coerce many others to either support them or to at least not resist them- Stalin, Mao, Hitler, Pol Pot, and others come to mind. We could add here the infamous Rachel Carson whose fear-mongering over DDT led to its ban and the subsequent deaths of as many as 50 million people who were denied protection from malarial carrying mosquitoes (see DDT FAQs at Junkscience.com). But the violence promoted by these few was an aberration and the latter half of the 20th Century returned to the trend of decreasing violence and on a scale never before seen- there were fewer wars, less people killed per war, hardly any coups, people power movements that overturned dictatorships, and the continued spread of democracy. The real evil of that century was perhaps the passivity of the mass of people in the face of the violence of the few. Who was it that said, evil only triumphs when good people do nothing.
 
 The Transcendence of Humanity
 
While the scientific/rational approach enabled us to understand better many of the details of the new story of life, the fullest understanding of this story cannot be grasped in natural terms alone. It is not solely a materialist story. And while there may be secular approaches that set forth something of the wonder of humanity endowed with consciousness I do not know of any that quite express this wonder as the perspective of transcendence does. Dogmatic materialism denies this element entirely. It therefore leaves the story incomplete. To get the fullest sense of the wonder of being human we do need to include the dimension of the transcendent. 
 
And yes, it was important for humanity to shift away from a mythological understanding and toward a more rational understanding of reality and life. But to view life rationally does not necessitate adopting the position of philosophical materialism. This position has itself often embraced irrationality in abandoning the recognition of mystery behind all things. A truly rational approach is consistent with recognizing transcendent mystery. 
 
Materialism cannot properly account for or explain the new features that have emerged to mark us out as uniquely human. It only devalues and severely distorts these human features by explaining them in terms of base animal drives. Philosophical materialism thereby devalues and distorts the wonder of human mystery and its transcendent gift of consciousness.  
 
As Eccles says, “Man differs radically in kind from other animals. As a transcendence in the evolutionary process there appeared an animal differing fundamentally from other animals because he had attained to propositional speech, abstract thought and self-consciousness, which are all signs that a being of transcendent novelty had appeared in the world” (The Wonder of Being Human, p.121). He adds that the co-discoverer with Darwin of natural selection, Wallace, felt that human intelligence could only be explained by direct intervention of a cosmic intelligence (p.117).
 
Also, in his book The Wonder of Being Human, Eccles shows that human consciousness and mind is not just a higher form of animal consciousness but is an altogether different reality (so much more than just the 2 percent difference). It is something transcendent that has incarnated in the material world.
 
So consciousness is where the materialist approach fails most miserably. Consciousness is something invisible, mysterious, and perhaps forever unknowable yet it is the most real thing about us and our existence. It is that which gives reality to all else. And here lies the anthropocentric element- this ultimate mystery of the universe emerging in human persons and being manifest through them. And consciousness has incarnated not just in one special person but in all humanity alike; in ordinary people and not only in the special or elite.
 
The incarnation of consciousness in humanity has led to such outcomes as humanity now taking over the process of evolution. We now embody the Organizing Principle of the universe and we are therefore responsible to create more order in life, to humanize dark nature. Previously this Organizing Principle led reality to form and organize into basic matter, galaxies, stars, and planets. Then it organized pre-human life to develop from the simple to the more complex, culminating in the most complex organism in the universe, the human brain. We now embody this Organizing Principle and are now responsible to continue the progress of life and civilization toward more order and complexity and a more humane world. We are responsible to humanize life and nature.
 
With consciousness we are also able to tackle the great questions such as Why existence? Why do we exist as self-aware persons? What is life all about? What does it mean to be human in this world and universe? Where does it all come from and where is it all going? And why?
 
Julian Simon argued that past trends revealed where the future was heading. The past points to the future. Past trends will continue unless there is strong counter evidence to argue why they won’t. And in all the past we see the emergence and arrow of time moving everything along in a certain direction- toward the human and toward a more humane future. Toward love and freedom and compassion and mercy. Toward humanity learning to conquer the animal in order to live as human. Toward the creation of a more humane existence. Toward something better, whatever the human mind imagines that to be.
 
The old story was about decline and loss and terror at some catastrophic ending. This religious mythical story is dead. Man was viewed in this story as corrupt and a corrupting influence; a destroyer who needed constraining and control by law. We now know that with consciousness humanity is fundamentally good and the source of all goodness in the world. We are the manifestation in the physical world of divine goodness and love and creativity. We are therefore responsible for life and its progress, to humanize life and the world.
 
To recognize the transcendent in humanity is to fully appreciate and fully value human persons. It is to appreciate that each of us is a center in the great Consciousness of the universe which has no center or periphery (Campbell in Myths to Live by and The Power of Myth). Each of us uniquely manifests the Universal Mind or Consciousness. We are the only means through which the invisible God is expressed or manifest. And each of us has a unique contribution to make toward the overall human exodus and toward bettering life.
 
We should recognize now that humanity is indeed the new locus of theology or the understanding of divinity and transcendence. Again, this has to do with the gift of consciousness. While Ultimate Transcendence exceeds all human thought or comprehension and expression, humanity in its higher and more human features gives us some idea of what it is all about; that it is a supremely humane Reality or as John said, “God is love”. And it is only in the human that we recognize that God is love (see Brinsmead post below).
 
The new story is far more profound than anything that came out of the old mythologies. And because of this liberating story we are now experiencing freedom from apocalyptic gloom and despair and freedom from state control on a scale never before imagined in history. Today we are part of a much greater exodus to freedom than ever before in history. It appears to be accelerating to include more and more people. We have experienced freedom of mind and spirit never before imagined in the past.
 
But the great human exodus is not yet complete. There is further liberation needed from the remaining remnants of religious and ideological thought that still enslave human mentality- residual ideas such as atonement thinking (if not placating angry gods as in the past then placating an angry GAIA or Mother Nature) and centralized authority in special persons or institutions. Too many still believe that humanity exists to serve some higher Authority, whether states, gods, or nature. Too many still discount the wonder of being human; that we are indeed the unique expressions of God in the world. And far too many people have been receptive to the hysterical alarmism of the environmental cult with its orientation to apocalyptic.
 
Fortunately, a post-religious theology is emerging which points to a new understanding of the human relationship to God or Ultimate Mystery. People like Thomas Sheehan (see his essay From Divinity to Infinity) are re-orienting our focus to the infinite potential of conscious humanity as the locus of future theology. 
 
And in the end the grand new narrative reveals that it is ultimately all about love. This is the ultimate discovery in the new narrative- the primacy and supremacy of love as the very core of what it means to be human. There is nothing more profound to discover or attain to than this. This is what we have been liberated to experience and to express in our own personal stories.
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Postscript- Email from Bob Brinsmead to JBAS (April 9/2008):
 
“For a long time theologians have made the distinction between “general revelation” and “special revelation.”  General revelation is God being revealed in his works, such as the Psalmist saying, “The heavens declare the glory of God and the firmament his handiwork”  Or Paul in Romans 1 saying that the existence of God is demonstrated “by the things that are made.”  But these created things cannot be their very nature reveal an Abba whose supreme attribute is Love – because you could draw other conclusions from nature.  You might just as easily conclude that “mother nature is a wicked old witch” (Huxley) - which she certainly is when she throws up destructive germs and viruses, parasites that produce malaria, heart worm in dogs, ticks, fleas, chiggers, not to mention destructive things like floods, storms, killer quakes and volcanoes. We know, for instance, that the ancients who worshipped nature drew some pretty dreadful conclusions as to what God is like. Moleck had to be regularly appeased with lots of sweet little children chucked into his great furnace. So to summarize, yes, you may draw the conclusion from nature that there is a Creator, but you still would not be better off in the “knowing” of God than a dumb beast.
 
“I will argue that without special revelation there would be no such thing as being human or having a human consciousness. But before I get to that….
 
“In Christian theology special revelation is said to take place through (l) Holy Scripture and (2) the Word made flesh in Jesus Christ. This is right to a certain extent, but it also falls seriously short, as I will show.
 
“Inasmuch as the OT prophets discerned God at work in history (and that is essentially what Scripture is about) they were correct and Christian theology has been correct to this extent.  History is simply the arena of human existence. This cannot, however, be confined to the history of one group of people called the Hebrews or a later group of people called the Church. God is involved in the story of the Greeks and other nations too. Jesus taught that the kingdom of God was spread out on the face of the earth (Thomas), it was revealed in ordinary people doing ordinary things like looking after the wounded man on the side of the road, welcoming home the son who had been a waster, baking bread or sowing seed. For even as Paul said in one place, God is not far from every one of us because people in every nation are the “offspring of God.” When Paul said that he was quoting from a pagan poet. Special revelation indeed! To say that God is revealed in the arena of human existence is to re-affirm what the pagan poet said or what the Genesis statement says about man and woman being the image and likeness of God.  
 
“The statement that “God is love” would be meaningless and impossible to comprehend unless humans had first seen love in the arena of human existence.  Unless love had been seen in a human life, saying that God is love would have as much sense as saying “God is gobbledygook.”
It is only by looking at God’s image and likeness in a human life that we are able to extrapolate from this that “God is love.” And we are able to do this because human consciousness is able to recognize that love is the highest and truest human attribute.
 
“The second aspect of special revelation – the Word made flesh in Jesus - only confirms what is said above. Jesus is said to be “the image of the invisible God.”  He is declared to be “the light of the world.”  Where I part company with the orthodox Christian path is where it tends to insist that this special revelation in the historical Jesus was unique and unrepeatable - as if it was a one-off incarnation of God. There are even passages in the NT that tend to point beyond this “Jesus only” exclusivism – like Jesus saying in Matthew 5, “You are the light of the world,” or Paul saying in 2 Corinthians 3 that a community of people are God’s NT, and that the NT is not a book written with ink. Or, “Now are we the sons of God,”  “As he is, so are we in this world,” “Greater works shall you do, because I go to the Father.” etc.
 
“Special revelation goes far beyond the general revelation of nature in that it reveals those personal or human attributes without which “knowing” in the proper relational sense of that word  would be impossible. This is what I mean by saying that human life is the only means by which God comes to expression, or that the only way that we can love and serve God is to love and serve humanity. The notion that some abstraction of God is up there or out there, separate from humanity, and can be known, served or loved is both dehumanizing and dangerous – bloody dangerous as history has proved again and again.  
 
“So special revelation is God coming to expression only in humanity. The point made earlier is also true: without special revelation there would be no human consciousness and no human spirit. Biogenesis means that life can only come from life. So too can the human spirit only come from the divine spirit and human consciousness can only come from the divine consciousness. I can’t find a better way to say this than saying there is “a light than lightens every man coming into the world.” (John 1:9)”. 
